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Preface 



ftjuu (jii V (jA tj£- SjLallj a.Aa»j <& 
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There is no doubt that Tabligh is desired in the Shari'ah;whether it is the Tabligh of Islam or of the 
rulings of Islam. There is even no doubt that Rasulullah^ j has not determined any 

specific way of performing Tabligh that it will not materialize only unless Tabligh is performed in 
such a way or the aim of the Shari'ah is not achieved. Every such permissible way by which the 
message of Islam, rulings of Islam could be conveyed to others, the desired Tabligh will be achieved 
through it, whether it is by discourse and speech, by writing and compilation, by the hardships of 
journey, by stay at one's place, individually, collectively.The only condition is that any such way and 
action is not employed for it which is not permissible according to the Shari'ah. When the Lawgiver 
has not determined any specific way for it, any follower of him later will absolutely have no right to 
restrict Tabligh to any specific custom and restriction and invite all Muslims to participate in it by 
creating a specific way and have bad opinion of any sort about those who do not accept the 
invitation and consider the very way as the cause of salvation and the reason of felicity.Every such 
person who has necessary knowledge of Deen knows it self-evidently. 

And there is no doubt even in that the present Tabligh Jama'at has given a specific form and specific 
state to Tabligh that when generally the word Tabligh is said, the same specific form and shape 
appears in the mind of people, and the Jama'at has propagated the specific way of Tabligh on such a 
large scale that a separate group has emerged on its basis. Obviously, this specific form and specific 
way is not transmitted from the era of Salaf(predecessors) .Where was any such Jamat which is 
based on the six points, forty days, gasht,tashkeel, teaching of a specific type, travelling for a fixed and 
limited time, staying at Masjids etc. were its compulsory elements and principles such that there was 
no permission of going against them, and it was considered to be against the principles. Everyone 
knows that this specific form and shape of Tabligh has taken birth in the last century(Hijri) i.e. the 
fourteenth century. Its connection ends reaching Hadrat Maulana Muhammad Ilyas Sahib^jL. -&I j 
jRasulullah^ j <Jc. ill is too far, there was no trace of it even in the beginning of the fourteenth 
century(Hijri),but now the same is considered as the real principle of Tabligh. Rather every single 
constituent of it is treated as a desired ibadah, their virtues are described. So much insistence is made 
on participation in it that, thought of it being wajib appears, rather now the situation has come to the 
point that - not a layman - if an Alim of Deen avoided participating in it or admonished any 




^(extremist view) of the Jama'at,his Deen,his integrity, his close connection with Allah, rather 
perhaps even his Imaan becomes doubtful. 

Though this is a new view in Deen.The form wherein Rasulullah^ j ill perfected the 
Deen,it does not contain any trace of it. This is an extra view. Though as much good opinion is 
maintained witnessing some of its benefits and results, but when it is scrutinized in the light of the 
proofs of the Shari'ah,it is felt as a new view. Sometime it was the claim of the (Barelvi) people that 
after all Rasulullah^ j ill only is mentioned in the gathering of Mawlid, people stand up in 

reverence of the remembrance, it creates the love of Rasulullah^ j ^ in heart, what is 

against the Shari'ah in that? But Ulama declared it bid'ah because of its specific form and specific 
restrictions, because when the Shari'ah has not determined any specific shape and form for 
remembrance of Rasulullah ^ j ill Ls l^. ( then what anybody has got right to mould it into a 

specific form and declare the same as desired. So if Mawlid is a bid'ah because it did not exist in the 
era of Rasulullah ^ j later people invented this practice, then what is the reason that the 

prevalent Tabligh which did not exist in the era of Rasulullah^ j “cJc. ill J ^ f \ t did not exist until the 
fourteenth century(Hijri),but now it has been declaredas a desired practice ofthe Shari'ah, why it 
should not be called bid'ah after all? 

Now this Tabligh Jama'at is funtioning on the global scale. The movement is dominated by the 
masses. Also intense aggression is found in it. If someone even criticizes it a little bit, he is slandered 
by the masses. Because of its dread, people are silent despite knowing about it to avoid earning 
disgrace. The consequence is that this Jama'at has started feeling itself being a criterion of truth. Now 
even the status of ulama and mashaykh is estimated through its scale. Even their Deen and integrity 
is tested through the same criterion. Here also the same sort of extremism is being seen as it is found 
in Barelvis, because they have considered Mawlid and Qiyam and Urs and Fatihah to be the criterion 
of truth and falsehood. Similarly, many people are of the view even about the (prevalent) Tabligh that 
it is also a criterion of truth and falsehood. 

It is strange that if Barelvis perpetrate a new action in Deen, it is bid'ahand the perpetrator is a 
mubtadi'(innovator),and if some other people perpetrate a new action (in Deen) of other type, it is 
precisely sunnah , rather it is fard and wajib\ 

Hadrat Maulana Rasheed Ahmad Gangohi<Jc. ill jhad a book called Baraheen e Qaati'ah written 
by Hadrat Maulana Khaleel Ahmad Saharanpuri ill jin refutation of Mawlid, Qiyam, Urs and 
Fatihah etc. evils, and he himself wrote very high quality research and detailed letters to Hakeemul 
Ummah, Hadrat Maulana Ashraf Ali Thanvi<Jc. ill j on the topic and dispelled the confusion of an 
erudite Alim like Hadrat Thanvi^Jc. ill j.These letters are found in Tadhkiratur 
Rasheed(vol.l).Both these writings are very valuable documents to understand bid'ah and find out 
its reality. Whoever studies these two writings and ponders over the principles cited in them, he will 
not hesitate in the least degree that whatever ruling applies to Mawlid and Qiyamin their light, the 
same ruling applies to the Tabligh methodology and its practices and exertions. One needs to be 
impartial. 

Hadrat Maulana Muhammad Farooq Sahib ill j,who recently passed away in Safar 1421 
AH, was an erudite Alim and a verifier. A smart student of a big Madrasah, who is now, Masha Allah, an 
Alim of Deen, sought a Fatwa concerning the Tabligh Jama'at. Hadrat Maulana ill jwrote a 
very insightful and well-grounded answer which opens the doors of understanding Deen.lstifta and 




its answer was published twenty years ago.That edition finished. In the life of Maulana ^ j 
itself arrangement was being made to publish it again, but Maulana ill j had finished the time 
of his borrowed life. He set out on the journey of the hereafter and this academic memorabilia of 
him is being published now. May Allah Ta'ala make it beneficial and extract the service of protecting 
the Shari'ah through it. 



I'jaz Ahmad A'zami 
23 rd Rabi' al Akhir 1421 AH 






Summary of question 



Hadrat Maulana-^=>jja Cmb 



4jI ( *5LJc. 



Goodness of both the sides is sought by the grace of Allah. Since few days a thought is haunting my 
mind. I like to dispel it;there is no other purpose.! hope you would grace me with a suitable answer. 

The present Tabligh Jama'at, whose Markaz(centre) is Nizamuddin, Delhi, the work it is doing is 
correct or not?How is it to join it and support them? What is your view about their six principles? 
Whether helping it is permissible or not? If not, then it is wajib upon true ulama to oppose it or not? 
Why a large number of ulama is associated with it? Write your view about it. I request you to write 
answer very clearly.The answer should not be ambiguous as to need to return. I hope you would not 
forget in special duas(supplications).! shall impatiently wait for answer. 




With Regards 

From Jamia Arabia, Hathora,Bandah district 



Answer: 



Dear Maulvi Sahib, 5t»c. j I j^c. ^1 j j ill ( »5L»L 






Alhamdulillah,! am safe. May Allah Ta'ala keep you people with peace and safety of all sorts. u^' 

I received your letter.You have asked about the prevalent Tabligh and have sought to write 
answer clearly. Because of lack of free time, I could not have met your demand, and there was no 
escape from obeying the order too. I was in a dilemma that if I write in free time, it would require a 
number of pages and I did not have free time. Being helpless,l try to obey the order by indicating it 
with brevity. Ait < jj _$*!! Ailj 



The Condition for Obedience to be Accepted 

However great and necessary obedience may be, it can be valid and accepted only when it is in 
compliance and according to the laws of the Shari'ah.Even the best deed gets rejected and becomes 
invalid because of it being against the law of the Shari'ah.So observing the law of the Shari'ah is 
necessary in Tabligh. Observing the etiquettes and bounds of Tabligh is necessary for every individual 
of a Jama'at. Hence according to the Shari'ah, Tabligh is wajib in some situation , mustahab in some 
situation, and in some situations it becomes bid'ah , prohibited and impermissible.lt is compulsory for 
every preacher to know it, so that he does not perpetrate extremism in Deen and violation of the 
bounds of Allah and alteration of the Shari'ah of Muhammad ^ j ^ AM by abandoning 

moderation, and it does not amount to wasting good deeds and earning sins. 



The Proofs of the Shari'ah 

First of all, it is necessary to know that the authentic proofs according to the Shari'ah are four:l)The 
Kitab(the Qur'an) 2)Sunnah 3)ljma(consensus) of the ummah 4)And Qiyas(Shar'ianalogy) of a 
Mujtahid.This shows that an act becoming popular, being universal, participation of ulama, being 
beneficial, producing Karamah(miracle),llhaam(inspiration) and Kashf(unveiling), dreams, non- 
Muslims becoming Muslim, large Masjids being built up, non-performers of Salah becoming 
performers of Salah etc. are not authentic proofs according to the Shari'ah.These things cannot 
become proof of authenticity of an act. Though they can surely become a source of preference and 
satisfaction for an act proved from the proof of the Shari'ah. So, to consider these things authentic 




and explain(to others), to use these self-made proofs instead of authentic proofs is an error and a 
great trial.lt amounts to opening the door of deviation especially among the masses. 



Types of the Rulings of the Shari'ah and their Injunctions 

There are two types of the matters of the Shari'ah:l)Restricted(-v^) matters 2)Unrestricted(iili=“) 
matters. In the restricted matters, the restriction is the objective of the Shari'ah, because it is 
determined by the Lawgiver, so the restriction will be the differentia( J^a) of the restricted, and 
differentia(fasl) will be a part of an essence(^).An essence is not imagined without differentia, like 
the attribute/rational ' for human being, because without the attribute, 'rational', the reality and 
essence of a human being cannot be imagined. Without the attribute of 'rational', a human being 
cannot exist externally.Thus in a restricted matter obedience, observation will be realized by acting 
upon the restriction only. For example, the Salah of Zuhr.The Salah of Zuhr is valid only when it is 
performed in the same form and restrictions which the Lawgiver has determined, because "the ruling 
in the restricted applies to restriction only". 

And in the unrestricted matters, restriction is not required in itself in the Shari'ah, because the 
command will be unrestricted. So whenever an unrestricted matter is practised in whatever form 
with a mubah attribute, obedience and observation will materialize. 'The ruling in the unrestricted 
applies to absoluteness' ,is the famous universal principle of the Shari'ah, Fiqh, as it is not hidden 
from him who has even a little grasp of knowledge. 



Definition ofthe Unrestricted 

Venerated ulama have defined the unrestricted as, essence is dealt with in the unrestricted, not 
attributes.And the unrestricted refers to the general part in the members of quiddity(^j*^) without 
taking notice of the peculiarity and restriction of perfection or deficiency or attribute, as it is in 
Noorul Anwaar etc. In the principles, that thing is mostly designated as the unrestricted which 
denotes the essential nature and quiddity with respect to its identity^ i>*),and quiddity in itself is 
neither single nor plural.Thus the word which denotes quiddity without touching on any restriction is 
the unrestricted, as the author of al-Kashf said. (adopted briefly from Kashf al-Asrar vol.2) . 

I have written this for you in the zeal of love, or else I would have sufficed just by citing the famous 
rule of Fiqh and the Shari'ah, "The unrestricted applies to its absoluteness". 



Condition for the External Existence ofthe Unrestricted 

Further, another rational rule is accepted necessarily that the external existence of the unrestricted is 
impossible without any of its member, as Taftazanisaid in Sharh al-Aqaid(p.30),"The unrestricted 
does not have existence except in the particular". From this, the matter is clear that the attributes 
and accidents which will be found in the restricted matter will not be restrictions, but they will be 
accidentsjcF 3 jl jt) and superfluous matters(^-^» 




Restriction ofthe Unrestricted by One's Opinion is not Permissible 



Now listen! If the same superfluous matters are included in a lawful unrestricted matter as 
restriction and specification, then thatlawful matter will not remain lawful anymore, (but) it will 
become a bid'ah and deviation, and it necessitates alteration of the ruling of the Shari'ah, which is the 
worst offence.This is the very meaning of the famous rule of Fiqh,"The unrestricted cannot be 
restricted by one's opinion through an attribute or restriction". 



Ta'lim and Tabligh are also Unrestricted 

Now understand that Ta'lim and Tabligh are also unrestricted matters.The entity and essence of 
Tabligh is determined and commanded by the Lawgiver, but any particular way and form for it is not 
determined, as Imam Shatibi^ jsaid in al-l'tisam vol.l,p,187: 

"Tabligh, the command of Shari'ah, is proved without any difference by the statement of Allah 
Ta'ala:"0 Nabi! Convey what has been sent down to you from your Rabb".(Maidah:67),and his 
ummah is also commanded like him, and it is in Hadith:"Those who are present from amongst you 
should convey it to the absent".And as Tabligh is not restricted to any specific form, because it is 
from the rational meaning, so memorizing, instruction, writing etc. whichever form is possible is 
correct. Similarly, protection ofthe Shari'ah from distortion and deviation is also not restricted to any 
form". 

Thus Tabligh can be discharged through encouragement and warning, bidding the fair and forbidding 
the evil, promise and warning, giving glad tiding and admonition, mildness and harshness, appreciation 
of goodness, contempt of evil, dislike and affection, orally, in writing, in the state of war and peace, as 
advice and discourse, individually and collectively, discussion and debate, guidance and 
mentoring, teaching and mentoring, teaching and lecturing, staying at a place and travelling and 
spending money, softness and toughness, serving financially and physically. In short, it can be 
discharged in every mubah way. Complete Tabligh of the complete Shari'ah, not of any particular 
part. Whenever and wherever, whatever form will be appropriate and permissible, useful and 
effective for something, it will be employed. And all these ways and means when collectively 
seen, they are proved from Rasulullah^ j rdk. ill ^jl^Sahabah Kiraam,Tabi'een,Tab' Tabi'een and 
Muhadditheen and MujtahideenuJ*-*^' iit j.Salaf Saliheen had been continuously practising it 
and it continues until today. 



Restricting Tabligh to a Specific Form 

So when Tabligh is unrestricted and common, then according to the rules of the 
Shari'ah, restricting, limiting, determining and specifying it to a specific way, mode and form through 
extra stipulations and specifications by one's opinion amounts to tampering with the Shari'ah of 
Muhammad ^ j ^ and transgressing the bounds of Allah. This very transgression of the 

bounds of Allah is distortion ofthe Shari'ah, innovation in Deen, bid'ah and deviation. 




The Specific Form of the Prevalent Tabligh 

Hence the prevalent Tabligh has been restricted and specified through khuruj, forty 
days, gasht,tashkil, the necessary six points, bidding some of the good, omission of most of the 
good, omission of forbidding the evil publicly, loud duawith gathering, keeping vigil on Thursday 
night, collective recitation of Surah Yasin, placing the ignoramuses on the office of the 
ulama, leadership of the incompetent, /ussop(evil-doers), slandering and looking down on 
ulama,mashaykh, Madrasahs and Khanqahs, flattery in Deen, offering Friday Salah in 
villages, participation in the gatherings of Mawlid etc. Then insistence, emphasis, adhering strictly to 
something which is not promulgated as such(iltizam ma la yulzam) , inviting and making arrangement 
for it is in addition to it. 

Hadrat Shaykh al-Hadith,Maulana Muhammad Zakariyya Sahib^ jsays with reference to 
Maulana Muhammad Manzoor Nomani^ *-»*■ jin his book Tablighi Jama'at ke upar umoomi 

etarazat ke jawa bat, page 214, first edition: 

"Here Tabligh refers to a specific system of action, means spending life according to a specific 
programme by practising specific deeds and acts in a specific type of environment of Da'wah and 
Deen observing specific principles". 

After a few lines, he writes explaining the invitation and arrangement for this specific action: 

"In short, here Tabligh refers to this specific practical programme;and every Muslim, even though as 
much he may be lacking knowledge and practice, is invited to it, rather effort is made to attract him 
as much as possible". 

Also Hadrat Shaykh al-Hadith^ jhimself explains on page 43 of the book: 

"Only the six fixed points are discussed in Tabligh, they are made to practise the same;and carrying 
the the same as a message, they are sent to every city and country.This is also in their principles that 
the seventh point along with six points is that they should not engage in anything apart from these 
six points". 

Also on page 46 he adds: 

"An Alim delivering a speech is right but in the Tabligh journeys and Tabligh congregations they are 
bound not to discuss anything apart from six points in the congregation". 

In short, the prevalent Tabligh being absolutely specific and restricted is absolutely obvious.And this 
is also absolutely obvious that this programme, regularly practising specific actions and 
exertions, leading life according to the specific programme - in the prevalent collective 
componentialform - neither existed in the era of Rasulullah^ j ^ nor in the era of Sahabah 

and Tabi'een and Taba' Tabi'een j' j. Absolutely there is no sign and trace of it 

amongst the Salaf Saliheen.This is the invention of the fourteenth century(Hijri). 

Thus there is no doubt left in the prevalent Tabligh being a bid'ah on the basis of making this 
restricted form mandatory and insistence, regular practise and emphasis, generally academically and 




particularly practically, doubt of wujub ( being wajib ), leading to corruption of the belief of the 
masses, inviting and making arrangement;and it being forbidden and detestable because of the 
inclusion of detestable actions. In short, the collection in this particular form being prohibited. 



The Proofs of Unrestricted Tabligh are not Authentic for Specific Tabligh 

This should be specially kept in mind that the restricted Tabligh is not proved from the evidence of 
unrestricted Tabligh. Proving the specific restricted matters through unrestricted general rulings is 
absolutelyincorrect, unless there is any specific and separate proof for the specification and 
restriction of these restricted, specific matters. No one has the right to restrict and specify any 
unrestricted ruling of the Holy Shari'ah by one's opinion, even though he is a Sahabi. 



Restricting the Unrestricted by One's Opinion is Bid'ah 

Restricting and specifying an unrestricted, general action by one's opinion without the proof of the 
Shari'ah is innovation in Deen, bid'ah and deviation and interference with the office of Tashri'(lslamic 
legislation), as Imam Shatibi rdk. ill j said in al-l'tisam vol.l, p.229: 

"When absolute Salah is proved, it does not necessitate proof of Zuhr,Asr and Witr etc. until 
specifically there is a Nass transmitted for them. Similarly, when absolute fast is proved, it does not 
prove the fast of Ramadan or Ashura or Sha'ban etc. until it is proved in detail through an authentic 
proofffor each]". 

He adds on p.345: 

"Restricting the unrestricted matters whose restriction has not been established from the Shari'ah 
amounts to inserting opinion in Tashri'(lslamic legislation)". 

He further adds on vol.l,p.37: 

"The second type of actions are those whose omission is demanded and prohibited from them 
because of them being against the apparent Tashri'(lslamic legislation) i.e. restricting them through 
bounds and specifying the states; and making mandatory, regularly practising and insistence on the 
specific forms and specific times etc. This is called innovation and bid'ah". 

Hafiz Ibn Daqiq al-Eid^ <&' j says in Ihkam al-Ahkam vol.l,p.51: 

"These specific qualities associated with time or state and form and specific action require specific 
proof which specifically denotes their/st/hbo£)[desirability],and this is close[to genuineness], because 
the ruling of Istihbab for this specific form requires the proof of the Shari'ah.This matter is 
mandatory". 

He further adds: 

"Ibadah will be proved from the Shari'ah, for example, absolutely. Some people would like to 
innovate such a new matter in it which is not transmitted from the Shari'ah, thinking that this also 




comes under generality, so this is not correct. Because religiosity dominates the Ibadah and its source 
is dependency on the transmission from Rasulullah^ j ^ . 



If lack of free time had not been a hurdle,l would have quoted many Ahadith and traditions of 
Sahabah and narrations of Fiqh which would reflect that many divine Ibadahs and 
mondub(recommended) and mustahab( desired) actions have been declared bid'ah and deviation 
because of the same change and alteration, and if it were not like that, surely the Shari'ah of 
Muhammad^ j ^ would have been reduced to child's play. 



The Limits of the Shari'ah are Unalterable 

It is apt to quote an insightful statement of the author of Baraheen e Qaati'ah,Hadrat Maulana 
Khaleel Ahmad Saharanpuri^ ill jjn this connection.The latter says on page 112 of Baraheen e 
Qaati'ah: 

"Actually the ruling of the Ayats and Ahadith enjoying the consensus of the whole Ummah is that a 
limit from the bounds of the Shari'ah should not be altered, and a ruling should not be changed 
through subtraction or addition etc.lt is wajib to retain an unrestricted practice as 
unrestricted, necessary as necessary , mubah as mubah within their lawful position, otherwise one 
would be accused of violating the limits of Allah and perpetration of innovation and bid'ah". 

Thus, on this basis, this universal principle is established that a mubah matter should not cross its 
limit in belief and practice and unrestricted should not changeits absolute form in belief and 
practice, and restricted should not change its form in belief and practice, and Ayats and Ahadith 
indicate it. 



Proofs of the Mentioned Rule 



Since this is an accepted rule by everyone, so no need to write proofs but I write according to the 
need. 



Specification of Friday 

Rasulullah ^ j ^ said:"Do not set apart Friday night from all nights for keeping vigil and do 

not set apart Friday from other days for fasting except that it falls within the schedule of someone's 
fasting". 

Since the Lawgiver had stated many virtues of Friday and Friday Salah, there was fear that someone 
may specify fasting, Salah in it, as they are great Ibadahs, so he himself prohibited that the actions he 
stated related to Friday and Friday night, only those are excellent and sunnah in it. If someone uses 




Qiyas(Shar'i analogy) and adds in it, it will not be accepted. Thus it was commanded in the Hadith not 
to specify Friday and Friday night for fasting and Salah, because nafl Sawm and Salah are equal in 
absolute times. Specification of any time without his command is not right.Thus he prohibited from 
restricting an unrestricted action, as the actions for which Friday has been set apart, for 
example, Friday Salah with its corollaries. He prohibited rendering it unrestricted because Friday Salah 
cannot be performed on any other day, so it became clear that restricting Friday and Friday night in 
which they are unrestricted and rendering them unrestricted in which they are restricted are both 
prohibited. Thus it is commanded in the Hadith to act according to his order, prohibited from 
alteration and change by one's opinion, but yes whom the Lawgiver excludes it, in the way that it is 
proved from a Hadith, then it is the command of the Lawgiver only, it is not change and alteration. 

And the phrase of Rasulullah^ j ls^/'Do not specify" is also transmitted 

unrestricted. Whether specification is in belief or knowledge or practice, it will become 
impermissible. Therefore this also became clear that if practical specification occurs in unrestricted 
Mansoos,it is bid'ah and falls within prohibited. 

On this basis, rendering a restricted to unrestricted is general, whether it is in belief or 
practice, both are prohibited. Since this rule was clearly deduced from the Hadith, Imam Nawawi j 
iilsays in commentary of this Hadith: 



The Salah of Raghaib 

"The ulama have used the Hadith on detestability of this bid'ah Salah which is called al-Raghaib.May 
Allah destroy its fabricator and innovator, because this Salah is a denounced bid'ah from the bid'ats 
which are deviation and ignorance" 

Now see that Salah which is a good deed and a good Ibadah and the most closer in all times became 
a denounced bid'ah because of specification. Its absoluteness did not remain lawful anymore, it 
became specific by attachment of the restriction of time, so the whole action became restricted and 
bid'ah because of it. 



An Objection and its Response 

And its virtue which Imam Muhammad Ghazali^Jc. ill jhas written in Ihya al-Uloom, though this 
universal principle is accepted even by him, and its reason was that he found the Hadith in virtue of 
the Salah. He practised it by considering it Sahih and thought that the Lawgiver has excluded 
it, therefore he is excused. But the researchers of Hadith proved it being fabricated. Thus Imam 
Muhammad Ghazali^ ill j did not go against the universal principle, rather he made a mistake in 
verification, and human being is not free from mistake, and verification of Hadith is not everyone's 
domain too. In this issue the statement of Muhadditheen only will be reliable, thus this apprehension 
also was removed. 



The Proof of the Salah of Raghaib being a Bid'ah 




Thus on this basis the commentator of Munyah has written some proofs for the Salah of Raghaib 
being abld'ahAt is appropriate to quote them here: 

1) One of the proofs of the Salah of Raghaib being a bid'ah is performing it with congregation, though 
this is a no//, and Shari'ah was not transmitted with it. The Lawgiver has specified congregation with 
fards, therefore the restriction of congregation in nafls became unlawful except whose permission 
has been proved from Shari'ah, like Taravih,lstisqa,Kusuf(solar eclipse), and congregation will be 
permissible in nafls without inviting, the rest remained in its state of detestability.Therefore see that 
congregation is not transmitted here, rather it was specific to fards, thus specifying the congregation 
in nafls amounted to violating the Shari'ah, therefore he called it 'not transmitted from Shari'ah' ,and 
it is called bid'ah. 

2) One of the proofs of the Salah of Raghaib being a bid'ah is specification of Surah Ikhlas and Surah 
Qadr, though Shari'ah is not transmitted with it. The Lawgiver had said, "Salah is not valid except with 
Surah Fatihah and a Surah with it". He had not specified any Surah. He had commanded absolute 
Surah.Therefore specifying a Surah in a Salah is against the absoluteness promulgated by the 
Lawgiver, except where specification was transmitted, like Surah Jumu'ah and Surah Munafiqun in 
Friday Salah for example.That is why he said 'Shari'ah is not transmitted', this is bid'ah. 

3) One of the proofs of the Salah of Raghaib being a bid'ah is specification of Friday for it, though 
prohibition from it is transmitted. Its state is also apparent, there is elongation in repetition. 

4) One of the proofs of the Salah of Raghaib being a bid'ah is that the masses believe it to be a 
sunnah, whose reason was the same that a mubah and mandub action which causes corruption in the 
belief of the masses, practising it in such a way is prohibited, as it necessitates alteration in the ruling 
of Shari'ah among the masses, and dispelling the trial of the masses is wajib as much as possible. 

5) One of the proofs of the Salah of Raghaib being a bid'ah is that it is not transmitted from the 
Sahabah and Tabi'een and people after them. 

This is itself clear that the practice whose origin is not proved from the three eras, it will be a 
bid'ah and denounced.Therefore making these stipulations and specifications and restrictions 
against those eras became false itself. 



Some Universal Principles of the Shari'ah 

Therefore now consideration is needed that the commentator of Munyah has deduced these few 
principles on the prohibition of this Salah on the basis of the universal principle that it is violation of 
the bounds of Shari'ah, because these principles are like species(£ >*) under the universal genus( 
cs-l^and the ruling of hundreds of particulars of jurisprudence(Juz'iyyaat)is derived from all of them. 

l)Universal principle: Firstly,the practice whom the Lawgiver commanded with making arrangement 
and inviting, it will be performed in the same way, and whom he declared unrestricted, addition of 
inviting should not be made to it, or else it will lead to change in the ruling of Shari'ah and bid'ah. 



2)Universal principle:Secondly,the practice whom he stated with a quality, there that specification is 
lawful, or else specification will become bid'ah. 




3)Universal principle:Thirdly, where he fixed a time, there the restriction of time is lawful, or else it is a 
bid'ah. 



4) Universal principle:Fourthly,if its invitation and regular practice leads to corruption of the belief of 
the masses, it will be compulsory to abandon it, if the regular practice is in the position of Istihbab, not 
in the position of sunnah muakkadah and wajib. 

5) Universal principle: Fifthly,the practice whose origin is not found in the three eras is a bid'ah. 

In all these places this command is in belief and practice.Though the practice may be permissible 
in itself, but it becomes bid'ah by these restrictions and reasons. 

Thus these are the five universal principles whom the commentator of Munyah has deduced and 
are established according to all Fuqaha,and as per the same principles, the customary Fatihah,the 
third day, stipulation of Thursday etc. and the gathering of the prevalent Mawlid all of them became 
bid'ah''. 



Observation of the Limits of the Shari'ah is Necessary 

Hadrat Maulana Khaleel Ahmad Sahib Saharanpuri jsays on page 104 of Baraheen e 

Qaati'ah: 

"Mulla Ali Qari says in the Hadith of Ibn Mas'ood:"Whoever insisted on a mandub and considered 
it wajib in the way that he did not act on concession, Shaytan shared with him in misleading.Thus 
what is the status of him who insists on a bid'ah and a denounced practice". 

It is stated in 'Al-Bahr al-Raaiq':"Because if it is intended to specify the remembrance of Allah with a 
time from times or a thing from things, it will not be lawful unless Shari'ah is transmitted with it". 

The compiler of Alamgiri says:"lt is detestable for a man to set apart a place for himself in the Masjid 
for offering Salah". 

It is stated in Bukhari that Hadrat Umar^c -&I j seeing the people in Masjid offeringthe Salah 
of Duha said that it is bid'ah, though the Salah of Duha is sunnah and mustahab, and going to Masjid 
is also mustahab, but offering the Salah with this congregation in Masjid was not established, so he 
called it bid'ah. 

And Hadrat Abdullah bin al Mughaffal,a Sahabi, declared saying Bismillah loudly with Fatihah in 
Salah bid'ah and denounced, though Bismillah is a dhikr,and loud dhikr is not prohibited. But since 
loudness was not transmitted here, he declared it bid'ah. It is stated in the books of Hadith like 
Tirmidhi etc. According to Imam Sahib^ ill saying Takbir loudly on the way to Salah place in Eid 
al-Fitr is bid'ah, because according to him this Takbir has been proved inaudible, therefore the 
untransmitted loudness became bid'ah, though saying Takbir loudly is an appreciated dhikr. 

In fine, all these prove the same that restricting the unrestricted actions of the Lawgiver through the 
restriction of time and place and state is bid'ah, without the permission of the Lawgiver. Thus it is well 
established by this universal principle, which is accepted by the whole ummah,and by those Ahadith 




and the narrations of Fuqaha and Mujtahideen that a ruling should not be changed and altered by 
any reason, neither through subtraction nor through addition nor through change of attribute". 

And he adds on page 259: 



Inclusion of an Unlawful Matter in a Shar'i Ruling Leads to Detestability therein 

"This is agreed upon by the whole ummah that a lawful action, though it is afard, becomes 
unlawful and prohibited by mixing and incidence of an unlawful action, whether the unlawful action 
is original or accidental, such as Salah in a usurped land is makruh tahrimi, and Salah in front of a 
picture and in front of fire is makruhtahrimi.Jhough Salah was a good fard ibadah,but it became 
prohibited due to incidence of unlawful matters.And this has also been said that there are two types 
of restrictions in the gathering of the prevalent Mawlid.Some are those matters which are originally 
makruh and haram, so their presence in the gathering will cause the gathering to be declared 
prohibited and detestable. Anyways, organising it and participating in it will be prohibited, and 
anyexcuse and interpretation for its permissibility is not possible, as extravagant light is haram and so 
is extravagance as per Nass.And the clothes of the visitors which is haram as per Shari'ah,and 
flattery in the Deen because its prohibition is established from Nass. 

And the second type are those matters that are originally mubah or mandub, but because of 
incidence of persistence or obligation in belief or practice in the minds of the elite or the masses, it 
caused detestability]^! jS) to them as per the ruling of the Shari'ah.Thus the existence of the 
superfluous matters in the gathering of Mawlid is permissible and mubah as long as they remain in 
their original state. When they leave their state, or their mode and form in the minds of the masses 
exceeded permissibility and recommendability,then they also turn makruh, and their presence turns 
the gathering of Mawlid to makruh in organising and participation. Thus the people of Imaan should 
remember this rule, this is very useful". 

If the superfluous matters are surmah and mubah separately and if a compound practice is started 
by joining these superfluous surmah, mubah matters, like a specific compound practice called Tabligh 
has been started as a compound of Khuruj,Tashkil, forty days and the six points etc., then there needs 
a specific and separate proof for this componential and collective form too, as Imam Shatibi *-»*■ j 

said in al-l'tisam vol.l, p.346: 

"Thus it is a bid'ah and its proof is that this collection is not proved from Rasulullah^ j ^ 
and his Sahabah and benefactor Tabi'een, though it is proved absolutely without those 
restrictions. Thus making such a restriction in an unrestricted action which is not proved through the 
proof of the Shari'ah is insertion of opinion in Tashri'[lslamic legislation]". 

Hadrat Maulana Khaleel Ahmad Sahib^ ill jsays on page 178 of Baraheen e Qaati'ah: 

"Only that collection of sunnahs will be appreciated which is free from detestability and bid'ah, and 
gathering is according to the Shari'ah.And gathering of sunnahs will also cause 
detestability. See, reciting the Qur'an was sunnah and Salah was sunnah, [their] collection]^ 
became similar to the People of the Book, and Ruku' is lawful and the Qur'an is lawful, collection of 




both became makruh, and so on. But the compiler has learned a rule that a practice whose individual 
aspects are mubah,eve n [its] compound(^j^) will be mubah.And this is itself flawed". 



He adds on page 59: 

"The compiler has remembered this rule that the ruling which will be for individual aspects will be 
the same for the collective component in the componential form (;^£ y ^).And it has 

been refuted earlier". 



If the Superfluous Matters are lndispensable,their Inclusion is not Bid'ah 

So now if the virtues of Tabligh are mentioned, it does not harm anyone.The dispute is in this specific 
componential form, whose existence is not established since the three eras until today. This is merely 
the invention of this era.Though if these matters are of the status of being the basis of a wajib, then 
the restriction and attribute being in practice amongst the Salaf is not stipulated, nor there is 
condition that specifically there should be its origin in Shari'ah,thus that restriction and specification 
will not be bid'ah, as Imam Shatibi^ j said in al-l'tisam vol.l,p,179: 

"From the restrictions are also those restrictions which are as indispensable for the performance of 
a wajib, that restriction being in practice amongst the Salaf is not stipulated, nor it is stipulated that 
specifically there should be its basis in Shari'ah, because it is from masalih mursalah[ public interests 
lacking specific proofs], not bid'ah. This is a famous rational and Shar'i rule, prelude to a wajib is also 
wajib". 



If an Evil Develops in Wajibs,it will be Corrected 

A practice which is wajib and if an evil has developed in it, the evil will be corrected, it will not be 
abandoned, and if it is not necessary and indispensable, then abandoning it is wajib, as the statement 
of Hadrat Maulana Rasheed Ahmad Gangohi^ ill jmentioned in Tadhkiratur Rasheed 
vol.l,p,192 indicates, and it is this: 

"If anything is declared as fard by Allah Ta'ala and some ills develop in it and it is not possible to 
acquire that except through that individual aspect, then that aspect will not become haram but in 
fact, it will be wajib to remove that ill from it". 

But if those restrictions and specifications are not the basis and if some ills have developed in it, for 
example if people consider mubah to be sunnah,sunnah to be wajib, unnecessary to be necessary in 
belief or practice, then abandoning it will be wajib, specially upon Ulama. 

Imam Shatibi ^ jsays in al-l'tisam vol.l,p.79: 

"It is reported from Hadrat Abdullah ibn Mas'ood^. ill jthat exercising moderation in sunnah is 
better than exertion in bid'ah". 



He adds further: 




"It is reported in the same meaning through a continuous chain that Rasulullah^ j said 

that small deeds in sunnah are better than big deeds in bid'ah". 



Hadrat Maulana Khaleel Ahmad Saharanpuri ill jsays in Baraheen e Qaati'ah page 127 with 
reference to al-Tareeqah al-Muhammadiyyah: 

"Then know that the act of bid'ah is more harmful than abandoning the sunnah by this proof that 
Fuqaha say that when doubt arises in something between it being a sunnah and a bid'ah, then 
omitting it is necessary". 

Hadrat Maulana Abdul Hayy Firangi Mahalli^lc. ill jsays in his treatise Rad' al-lkhwaan an 
Muhdathaat aakhir Jumu'ah fi Ramadan: 



A Mubah Action becomes Bid'ah by Strictly Adhering to it 

"It is established in its place that every mubah which leads to unlawful strict adherence and 
corruption of the beliefs of ignoramuses, omitting it is compulsory upon the elite.Thus it is wajib 
upon ulama that they should not adhere strictly, because of it leading to the belief of being 
sunnah, and it has occurred amongst the masses.Thus it is necessary upon ulama to omit strict 
adherence, because they are like salt in the food;when it spoils, food also spoils". 

If a mandub and mustahab is given the status of the desired sunnah or wajib in belief or practice, or a 
desired sunnah is given the status of wajib in belief or practice, then the same lawful action becomes 
bid'ah, as Imam Shatibi^c- jsaid in al-l'tisam vol.l, p.346: 

"Every such nafl Ibadah which Rasulullahf^ j ^ cs^persisted in and expressed it in 

congregations is sunnah. Thus practising a nafl which is not sunnah in the way of practice upon 
sunnah is in fact removing the nafl from its place which was specific for it in Shari'ah,then it 
necessitates that the masses may believe it to be sunnah and this is terrible corruption, because 
believing something to be sunnah which is not sunnah is more or less alteration of Shari'ah.For 
example, if someone believed a non-fard to b efard ora fard to be non-fard, then acted according to 
his belief, it is corruption. Thus, though a practice may be correct originally but removing it from its 
position in belief or practice is by the way of corrupting the rulings of Shari'ah.From here manifested 
the Salaf Saaliheen's excuse of omitting a sunnah intentionally so that the ignoramus should not 
believe it to be from fards" . 

Apart from that there are plenty of the sayings of erudite scholars, verifiers;they are not quoted for 
the fear of length and because of lack of free time.This is more than enough to understand. Acquiring 
Tabligh does not depend upon the restrictions and specifications of the prevalent Tabligh;there are 
many other ways.Thus these are not even from that without which a wajib cannot be 
fulfilled. Secondly, if these restrictions are mubah or sunnah, they stand bid'ah according to the above 
mentioned rulings because of insistence and emphasis and strict adherence and because of leading 
to corruption of the belief of themasses.And we see that these restrictions and specifications are not 
only practically considered as sunnah, but even considered, said and written orally and academically 
and great virtue of it is expressed, to the extent that they say and write that if there is only one way 
of sunnah, this is the one, and because of insistence everywhere, in every village and district, every city 




and always only one way, only one form is being adopted, and practically it has been given the status 
of wajib, and this matter is very clear. 



The Collection of Permissible and Impermissible will be Impermissible 

And after that, this mas'alah specially needs to be understood and it has even been explained above 
that a lawful and permissible matter becomes makruh and impermissible by attachment of a 
makruh. \t is not hidden from the learned that the result always follows the mean. Collection of 
permissible and impermissible will be impermissible, the collection of right and wrong will be 
wrong, the collection of pure and impure will be impure, the collection of halal and haram will be 
haram. A drop of urine renders gallons of water impure.Abdur Razzaq reported this in his Musannaf 
from Ibn Mas'ood^ ill Ls ^ jthrough mauquf chain:"Nothing is mixed between that which is halal 
and that which is haram, except in which the haram overwhelms the halal". 

Hadrat Maulana Khaleel Ahmad Sahib Saha ran purine- jsays in Baraheen e Qaati'ah page 178: 

"Mawlid is the name of mentioning the good but if a makruh action joins with it, then without 
doubt it becomes makruh, because the collection of halal and haram will be haram. There are 
hundreds of examples, and the universal principle of Fuqaha,'lf halal and haram are mixed, then 
haram overwhelms' is famous. Thus these added i.e. makruh matters without doubt give rise to 
prohibition and detestability. Denial of self evident is foolishness. Salah became haram because of 
reading the Qur'an by looking at it, and in the occupied land and in front of a picture. Open your eyes 
and see. In short, the restriction which alters the ruling of the Shari'ah will be bld'ah and 
detestable, or else not. And a restriction being a sunnah does not prevent it from becoming a bid'ah". 



Evils of the Prevalent Tabligh 

Inclusion of detestable matters in the prevalent Tabligh, for example, preference of ignoramuses 
over ulama, omission of nahy anil munkar, flattery in Deen, giving leadership to the incompetent and 
transgressors, Friday Salah in a village, participation in the gatherings of Mawlid, fault-finding and 
looking down on ulama and mashaykh corruption of the belief of the masses etc. is self evident. As 
there is bld'ah of practice, similarly there is also of omission.That is omitting any desired Shar'i and 
permissible action perpetually. 



Omission of a Shar'i Matter is also Bid'ah 

Imam Shatibi^ ill zm *. jsays in al-l'tisam vol.l,p.42: 

"When it has been said about bld'ah that it is an invented way in Deen .Then in its generality of 
words even the bld'ah of omission is included, as the non-omitted bld'ah is included in it. Thus bld'ah 
will just be omitting, whether omitted a practice by considering it to be haram or did not consider it 
to be haram, because, for example, a practice will sometimes be halal according to Shari'ah but a man 
makes it haram on himself or omits it deliberately". 




He adds further: 



"If the omission is in the manner of Deen,then this is an invention of bid'ah in Deen, because we 
have supposed the act to be permissible, so omitting it deliberately will be contrary to the 
Lawgiver, because this is Tahrim[prohibition] against the Tahlil[legalization] bythe Lawgiver". 



Statements of Hadhrat Maulana Rasheed Ahmad Gangohi ^ M 

It seems appropriate to quote those statements of Qutub Alam,lmam e Rabbani,Hadrat Maulana 
Rasheed Ahmad Gangohi j in support for further emphasis and insight, which are 

dispersely and separately mentioned in the correspondence which took place between Hadrat 
Gangohi j and Hadrat Thanvi ^ *-»*■ j,but because of lack of free time I am forced to 

resort to brevity and indication.lt is better you carefully study those letters, Insha Allah it would be 
beneficial.Those letters are mentioned in Tadhkiratur Rasheed vol.l,p,113 to 136. He says: 

1) lf the restrictions are not transmitted and acquisition depends upon these restrictions, then those 

restrictions are not bid'ah. As example, Hadrat^. ill j presented the Adhkar and Ashghal of the 

Sufis which the venerable Sufis have prescribed for acquisition of Nisbat and turning one's attention 
to Allah, and they are not transmitted. Also he presented those weapons and means which the 
people after the three eras have invented for raising the Word of Allah, i.e. Jihad. 

2) lf there is harm in a species(£ y) of a commanded(j>«'^) action but the other species is safe from 
the harm, then that member(£ y ±jk) only will specifically become commanded action^ jj-Uj.And if 
there is any harm in its properties(i>= J jc-),then it becomes necessary to abandon the harm, not that 
member(^).He has presented the commanded^ jy^) Taqlid as example.There are two typical 
members(~jc- jj jil) of unrestricted Taqlid. One typical member is ghair shakhsi, which is the cause of 
ills, and its other member is shakhsi, which is safe from this ill and harm, so in the light of this principle 
and rule Taqlid shakhsi only became specified. 

3) lf something is declared as fard by Allah Ta'ala and if some ills develop in it and it is not possible to 
acquire it except through that member, then that (member) will not become haram, rather it will be 
wajib to remove those ills. For example, Taqlid shakhsi and ghair shakhsi are two species. The 
attribute of shakhsi and ghair shakhsi are both differential J^) of the genus(u^) of Taqlid in the 
sense that Taqlid cannot exist without these differentiae(J y ^), because differentiaeare inseparable 
from essences(^£^).And when Taqlid ghair shakhsi is haram, then shakhsi is wajib. This is the reason 
why the Fuqaha have written in the books that Taqlid ghair shakhsi is haram and Taqlid shakhsi is 
wajib. 

4) A superfluous mubah is permissible as long as it is within its bounds, and once it goes beyond its 

bounds, it becomes impermissible. For example, the mubah restrictions which are in dhikr e 
wiladat(speaking about the birth of Rasulullah^ j in our times are not the differentiaeof 

the dhikr(as the restrictions in the prevalent Tabligh are not the differentiae of Tabligh) rather they 
are superfluous matters, because dhikr e wiladat (and Tabligh) can be fulfilled without them. And if 
they exceeded their limit in the sense that emphasis and insistence, inviting and making 
arrangements developed in them, then this dhikr (and Tabligh) will be impermissible and bid'ah. 




5) lf just a single part(J^) of the compound(s-& _>«) matters becomes impermissible, then the ruling of 
impermissibility is passed on the whole(^=- j^v).You may be aware that if something contains halal 
and horom(aspects),the ruling of haram is passed on the compound.This is a principle of Fiqh.For 
example, when the makruh and prohibited matters like extravagant light etc. got attached with the 
dhikr(of wiladat),then this gathering will be impermissible (similarly If the makruh matters attach 
with Tabligh,then this practice will be impermissible). 

6) lf a matter is confined to mubah and the mubah does not go beyond its bounds, or it does not put 
the masses into any evil, then it would be permissible. However, if either of the above mentioned 
two(situations) takes place, it would be impermissible.There are hundreds of examples of it. 

7) A matter which is acquired through unlawful means is impermissible in itself.This matter is certain 
that the good which is acquired through an unlawful means is not a good deed.And when the 
restrictions being unlawful is proved, then whatever its outcome may be, it would not be permissible 
to acquire it. For example, you consider speaking about the dhikr e wiladat in a particular manner to 
be a cause of increase in love and permit to acquire love through unlawful means(so this way is not 
right). 

8) A mandub matter which deviates, then that mandub matter will be impermissible. If we were to 
accept that your Mawlid gathering(similarly Tabligh) is free from all evils and that there is no 
unlawful matter in it, the other gatherings throughout the world are totally evil(munkar).This action 
of yours is actually supporting them. Thus, when this act of yours is a cause of deviating others, then 
how can we say that it is permissible? If Allah Ta'ala has blessed you with an impartial eye, then 
everything is clear. If not, there is ample room for rationalization and objections.The Ahle Haqq 
refuted the false sects a lot but their misgivings will not end till the Resurrection(Qiyamah). 

9) Adhering strictly to something which is not promulgated as such(f jA V U pi jfi\) is prohibited, even if 
the person does not believe it to be wajib if he insists on doing it. If a person continually practises 
something which is mandub , without insisting on practising it, it is permissible and 

mustahab , provided it does not corrupt the masses. If it corrupts the belief of the masses, it will also 
be makruh As the books of Fiqh state that it is makruh to adhere strictly to the mustahab 
Surahs(those whose recitation is mustahab during specific Salah times). 

10) Unless a Shaykh convinces an issue(<l^) which is apparently against the Shari'ah through 

categorical Shar'i proofs, it is totally impermissible for the mureed to accept it. Numerous Ahadith are 
found in its precedent. I present just one precedent to you. Ponder over it! In the battle against 
Musailamah,when many Huffaz were martyred and Hadrat Umar^=. ill Ls ^ j feared the loss of much 
of the Qur'an ,he advised Hadrat Abu Bakr^=. ill Ls ^ j to compile the Qur'an(into book form). After 
lot of discussions, Hadrat Abu Bakr Siddiq~«=- ill jeventually accepted the advice of Umar Ail Ls ^ j 
Ac. and was convinced of the isti hsaan(juristic preference) of such an action.They both agreed upon 
the matter and, not only were they convinced of its sunniyyat ( being in accordance with the 
sunnah ), but of its wujub ( being wajib ). They then asked Zaid ibn Thabit^c. ill Ls ^, j to take up this task- 
although they were both superior to him in knowledge and rank, and despite the fact that they had 
enjoyed a longer period of companionship(with Rasulullah^ j ^Ac Ail than 

him. Furthermore, Rasul ullah ^ j ~Ac. ill had made a general announcement with regard to 

Hadrat Abu Bakr^=. ill Ls ^ j and Hadrat Umar^ ill Ls ^ j:"Follow those after me:Abu Bakr and 
Umar". (narrated by Tirmidhi).AIong with that, since Zaid^c. ill Ls ^ j considered this act to be 




muhdath(innovated and considered it omission of action), he asked them, "How do you do something 
which Rasulullahf^ j ^ cr^did not do?" He flatly refused to listen to them because, to initiate a 

bid'ah was utterly abhorrent to him. He did not consider Hadrat Abu Bakr^=. ill j and Hadrat 
Umar^t jto be infallible(ma'soom) and therefore he started debating the issue. However, once 
they explained to him and the sunniyyat of the act became clear to Zaid^=. ill Ls ^ j(he understood it 
non-existence of the act), he accepted it wholeheartedly and became engrossed in carrying out their 
order. You have personally studied and taught Bukhari-What more shall I write? Thus, to pledge 
bay'ah at the hands of a Shaykh in such a way that one is rendered unable to differentiate between 
the lawful and prohibited does not befit the ulama. Obeying the creationby disobeying the Creator is 
not lawful.This order is general and applies to everyone. No one is excluded from this. If any Alim has 
done against it, he may have done it out of extreme and insane love, so that is not reliable.You must 
have heard aboutthe story of Shaykh Naseer al-Deen Chiragh Dehlavi ^ jwho used to remain 
aloof from the gathering of Sultan al-Mashaykh^ ill jsaying:"The actions of the Mashaykh is 
not a proof". When Hadrat Sultan al-Mashaykh heard this, he said:"Naseer al-Deen is 
correct", verifies my stance.lt is for this reason that the Mashaykh used to inquire about the Masail 
of Deen from their mureeds who were ulama -and they still do this.They would repent of their 
wrong information. Hence Hadrat(Haji Imdadullah)^ *-»*■ j relates a story in 'Ghidha e Rooh' of an 
Arif who used to live in a cave. He used to placecakes of candle wax in his eyes and an impure wick in 
his nose.HadraWlc. ill jwrites that one of his mureeds informed him that his Salah would not be 
valid if it is performed in such a state. The Arif accepted this ruling from his mureed and repeated 
every Salah(which he performed in this state). I can personally quote many incidents in this 
regard. Initially, Hadrat Haji Sahib^ jand Hafiz (Zamin) Sahib^ ill jused to ask Masail 
from Maulvi Shaykh Muhammad Sahib^ j, whereafter they would practise upon whatever he 

told them to do. Thereafter they asked me for Masail and gave up many of the masail which they 
were practising. By Allah! Hafiz Sahib^ jonce said in my presence, "We were wrong on many 
masail for a very long time". 

ll)The matters which are mubtada'(invented) and muhdath(innovated) are connected to belief as 
well, so they are from the issues of aqaid(beliefs). It is wajib to believe all of them to be impermissible 
and a cause of darkness.Thus,this belief is included amongst the principles'^) even though their 
practice is from practices(^Ul*c-).This is the reason why the books of theology(^) contain the 
permissibility of Mas'h on khuf, following a Fasiq Imam in Salah, performing the funeral Salah of a 
fasiq etc., because although these are actions, but belief in their permissibility and impermissibility 
falls in the categoryof beliefs (cjllilik.1). 



The Action of Mashaykh is not a Proof in the Rulings of the Shari'ah 

These are some clarifications of ulama which were presented briefly, and many sayings of 
ulama, verifiers, also the narrations of Hadith and Fiqh were ignored for fear of length and because of 
lack of time.The rest, your view that then, after all, why so and so ulama are participating in it and 
supporting it, then what shall we write about it.lt would not have caused so much regret if the 
question had been from ignoramuses as from the Ulama. The ulama make use of knowledge and 
keep sight on proofs and do not accept any view without proof. 



Imam Shatibi ^ jsays: 




"The truth is reliable, not personalities". 



Hafiz Ibn al-Qayyim^ jsays in A'laam al-Muwaqqi'een: 

"Their virtue does not necessitate to accept whatever they say". 

The author of Majalis al Abrar,Qadi Ibrahim al-Hanafi^ ill jsays: 

"And whoever is not from the people of ljtihaad,even though he is from the ascetics and 
worshippers, he falls under the ruling of the masses. His view is not reliable except that it is according 
to the principles of the authentic books". 

And Hadrat Maulana Ashraf Ali Thanvi^ jsays in Islah al-Rusum: 

"The practice which we are prohibiting because of those beliefs and ills, seek Fatwa from the 
permitters after expressing these ills in the question.At that time your objection can be sensible.The 
onus of answer will be on us then". 

And when the compiler of Anwaar e Saati'ah said about the Mawlid gathering that it is 
celebrated with great pomp and special arrangements in the Haramain Shareefain Ua jlj 

Ujh a u and Egypt, Spain, western countries, Rome, non-Arab country, India etc. Also he presented the 
names of Mulla Ali Qari,Sibt Ibn al-Jauzi,Allamah Fakihani and Allamah Suyuti etc. and stated that the 
foresighted verifiers declared it permissible etc., then the compiler of Baraheen e Qaati'ah, Hadrat 
Saha ran purine- *-»*■ jresponded: 

"Its publicity in all the cities is not a Shar'l proof.Salah of the night of Bara'ah and Raghaib spread in 
the whole world and remained a bid'ah only.Thus publicity of an unlawful matter does not lead to 
[its] permissibility.Therefore Mulla Ali Qari writing that it is prevalent in all the cities is not a proof of 
Shari'ah.The ulama who prohibit improve prohibition from the principles and Nusoos and secondary 
sources of Mujtahideen,and the compiler does not have any proof except the claim that the ulama 
of Deen have declared it permissible, foresighted verifiers considered it right, so and so 
participated, so and so have been practising it. And this saying cannot be the proof of Shari'ah after 
[its] substantiation. Please your heart, but this is not the proof before ulama. When these practices 
being vile bid'ah is proved from the Nusoos and the sayings of Mujtahideen because of restriction 
and stipulation, then the saying of Mulla Ali Qari or anybody else against it does not deserve 
attention.AII is rubbish". 

He said on page 165: 

"There is no evidence for it from the Qur'an and Hadith,thus the Fatwa of all your ulama became 
invalid, and it being a bid'ah is established, and the visit of mashaykh and ulama does not lead to the 
proof of permissibility. Even if crores of ulama give Fatwa, it is not at all valid against the Nass.lt being 
a bid'ah is proved from the four proofs.'And what is there after truth but deviation'(Yunus:32).Now 
let the compiler tell his tale counting the countries. I have already said that the compiler does not 
have any proof except that all the ulama have been practising it, and this is not a proof of Shari'ah on 
the condition of evidence and acceptance. Proof is that which originates from the proofs of 
Shari'ah, and if these ulama do not declare the restriction and emphasis bid'ah , then their view is not 
at all valid". 




How much should it be written.There are many sayings and statements of the earlier and later 
verifiers. Alas! I do not have free time. If I had free time, I would have discussed in detail and 
substantiated about the Madrasahs, Khanqah,Adhkar and spritual exercises of Sufis and many other 
Masail.l wish you had come to my home considering it to be yours, then I would have discussed face 
to face and tried to understand and explain and I would have stated the sayings of ulama. 

Our Akabir and Aslaaf did not leave anything incomplete, they did not hesitate from explaining the 
rulings of Shari'ah.With the thought that these few lines could reach you quickly, I am stopping the 
pen. If you ask, then on the condition of free time, Insha Allah that will also be fulfilled. Lack of free 
time only caused brevity and conciseness. Insha Allah, the brevity might not have disturbed. 

Ponder over these lines. Let me know if there is any mistake in that. If there is any doubt, frankly write 
to me. Many doubts and responses to sayings, which are with me in the form of draft, will come to 
light on their time, Insha Allah. No need for haste, though on the side note it has been indicated 
above, but for the completion of benefit, giving some short explanation will not be bereft of 
benefit.That is: 



Inventing Something which does not have its Evidence in the Earlier Eras is Bid'ah 

The present specifications and restrictions of the prevalent Tabligh were not found in the three 
eras, and this is very clear that the causes and factors, purpose and objectives which are stated, all of 
them existed in the three eras, despite that they were not adopted nor it was warned, so this is the 
proof that the specifications are omitted, and this is not hidden from the learned people that there is 
great difference between non-existence of an act and omission of an act. Anyway, the venerated 
ulama say that if an act or an attribute was not existent in the earlier era despite the existence of the 
necessitating factor and cause for the act, then this will be omission of the act, like Adhan for the 
Salah of both the Eids.As Salah of the Eids is a Salah and Salah was cause and reason for Adhan, but 
despite the cause and reason, Adhan is not transmitted from the Lawgiver, it shows that omission of 
Adhan happened deliberately.Thus Adhan for the Salah of both the Eids is a bid'ah. Similarly, the act 
which Rasulullahf^ j Ail and his SahabahuJ*-^' ^ J omitted is a bid'ah. 

Mulla Ali Qari^jic- Ail ;ca^ jsays: 

"Whoever continuously carried out an act which the Lawgiver^ j ^ Ail ls L^> did not carry out is an 
innovator". And as following will be in the act, it will also be in omission". 

Shaykh Abdul Haqq Muhaddith Dehlavi^Ac- At j says in Ash'at al-Lam'aat under the Hadith: LAl 
Clulb JUcVI; 



"Whoever continuously carried out an act which the Lawgiverdid not carry out is an innovator, as the 
Muhadditheen said". 

It is stated in the discussion of making verbal intention in Al-Mawahib al-Lateefah Sharh Musnad Abi 
Hanifah: 

"As following will be in practice, it will also be in omission. Whoever continuously carried out an act 
which the Lawgiver did not carry out is an innovator". 




Sayyid Jamaluddin al-Muhaddith says: 



"Rasulullah^ j ^ cs^leaving out an act \ssunnahjust as his practice is sunnah" . 

Imam Shatibi^ ill jsays in al-l'tisam vol.l,p.361: 

"And the second type is that the Lawgiver issilent about a specific ruling or leaves a matter from the 
matters, though its necessitating factor that requires it is present, and its underlying cause in the age 
of revelation and in the time after it was existent and established, but an additional command to 
what is the general law in the likes of it was not specified therein and there was no decrease from 
it. Since the factor necessitating the legalisation of the specific rational ruling was existent and then it 
was not legislated and no attention was paid to its extraction, this is a clear proof that any excess to 
what is established here is a superfluous bid'ahand contrary to the intent of the Lawgiver, since it is 
understood that he intended to halt at what is defined[in the Shari'ah] with no addition to it and no 
subtraction from it". 

Similarly, the explanation has been provided in Nafais al-Azhaar,the translation of Majalis al- 
Abraar and other books of Fiqh,and in the light of the same Shar'i laws, the following practices were 
declared bid'ah by the respective Sahabah(RA):Hadrat Ali(RA) - nafl before the Salah of Eid;Hadrat 
Abdullah ibn Umar(RA) - raising hands in dua on the minbar, constantly performing the Salah of 
Duha and saying Qunoot in Asr Salah;Hadrat Abdullah ibn Mughaffal(RA) - saying Bismillah loudly in 
Salah;Hadrat Abdullah ibn Mas'ood(u^ ls^j - saying Kalimah Tayyibah,Durud Sharif loudly in 
Masjid. 

Likewise, the following practices were declared bid'ah in the respective books:Offering nafl Salah 
before the Eid and before Fajr- in Hidayah;raising voice in dhikr on the day of Eid - in Tawali' al- 
Anwaar Hashiyah Durr al-Mukhtar;offering Taravih more than twenty Rak'ats - in Amali and Kifayah 
Sha'bi;dua in congregation on the occasion of finishing the Qur'an - in Fatawa Kabeeri,Durr al- 
Mukhtar,Fatawa Ajeeb, Fatawa Ibrahim Shahi and Kanz al-Ubbad fi Sharh Awrad;delivering Khutbah 
in Kusuf- in the books of Fiqh;the Salah of Raghaib - in Kabeeri;reciting Surah Kafiroon in 
congregation - in Alamgiri and Nisab al-lhtisab. 

This brief treatise does not bear clarification and detail of above practices. One needs to be 
impartial.These are the principles and laws of Shari'ah in whose light our Akabir and Salaf Saliheen 
declared dhikrullah,dhikrur Rasul, Salah, fasting, Isaal of thawab and other Ibadats, hundreds of 
practices bid'ah.YJere the performers of these things not our Kalimah saying brothers? And will they 
not speak the benefits of those practices? And the purpose of their actions was not the love for 
Allah, Rasul and Deen? But our Akabir did not care about it.They proved these practices being bid'ah 
in their discourses and works. They debated, competed. Lot of differences arose. Rift was created 
between brothers, father and son, near and dear ones. They had to bear great pain. They faced lot of 
disgrace. And it continues to this day.How this is justified that if they do, it is bid'ah, and if an 
individual of our group invents it, it is permissible. Either we should stop calling all these things bid'ah 
and sideline the efforts of the Akabir and throw their research into sea or show the reason of 
difference and prove clearly in the light of the principles and laws of Shari'ah that those practices are 
bid'ah because of so and so reasons and these practices are sunnah or permissible because of so and 
so reason. Merely saying this will not work that so and so scholar praised it, and so and so scholar 
participates in it, it is popular, universal, and it produces so and so benefit and result. 




Enlighten your heart and brain with the guiding statement of Imam e Rabbani Mujaddid Alf 
Thani,Hadrat Shaykh Sirhindi ill j.He says in letter 54, vol. 2, p.147,148: 



"Unless you abstain from the name and custom of bid'ah, t o the extent that even bid'ahhasanah like 
bid'ahsayyi'ah, you cannot smell even the fragrance of the wealth.This thing is difficult 
nowadays.Theworld is drowned in the sea of bid'ah and is satisfied with the darkness of bid'ah. \Nho 
has courage to make efforts to weed out bid'ah and open mouth for reviving sunnah ? Most of the 
ulama of this age are those who practise bid'ah and deplete sunnah. Considering the prevalent 
bid'ats to be the practice of the people, they are issuing Fatwas of its permissibility, rather of its 
lstihsan(juristic preference) and inviting the people towards bid'ah.YJhat these ulama will say if 
deviation spreads and falsehood becomes known and gains practice? Will this become a normative 
practice(cU-^)? Perhaps these ulama do not know that a normative practice and a custom are not 
the proofs of Istihsan.The normative practice which is reliable is one which is sourced from the first 
era, to the extent that it is achieved through the consensus of the common people, as it is mentioned 
in Fatawa Ghayyatiyyah that Shaykh Imam Shaheed ^ ^ j said:"We shall not take the Istihsan 

of the mashaykh of Balkh,we shall follow the stance of our Salaf companions. May Allah have mercy 
on them, because a normative practice of a city does not denote permissibility.That (normative 
practice) denotes permissibility which is continuously transmitted from the first era, so that will be 
proved from the practice established by Nabi ^ j ^ ls-^so that will be considered as 
established from Nabif^ j r-ik. iit only, but if it does not happen like that, then the practice of 
peoples will not be proof except that all people in all cities agree upon it, so that could be called 
Ijma(consensus) and Ijma is a proof.Do you not see that if people engage in the trade of alcohol and 
interest, the Fatwa of its lawfulness cannot be issued, and there is no doubt that knowing the practice 
of all people and practice of all villages and cities is beyond the capacity of human beings. As to the 
practice of the first era, so that is actually from the speech of Nabi^ j and it returns to 

the Sunnah of Nabi^ j ^ cs^.Where is bid'ah and where is bid'ahhasanah?" . 

And he says inletter 266, vol. 1, p.493: 



The Practice of Sufis is not a Proof in Halal and Haram 

"The act of Sufis is not an authority in halal and horom.This is sufficient that we consider them 
exempted and do not condemn them, and hand over their issue to Allah Ta'ala.And here the opinion 
of Abu Hanifah and Abu Yusuf and Imam Muhammad is reliable, not the practice of Abu Bakr Shibli 
and Abul Hasan Noori". 



Comparing the Prevalent Tabligh with Madrasahs and Khanqahs is Incorrect Qiyas 

If lack of free time had not deterred,l would have written even about Madrasahs and 
Khanqahs. Briefly this should be observed that comparing this innovated, invented and the collection 
in this form with Madrasahs and Khanqahs and other ways and methods of Tabligh proved from the 
Shari'ah and Salaf is incorrect Qiyas. ^ o-M) 




Insha Allah, details are coming soon, wait. If there is any mistake in this,rectify.You arefree to write 
if there is any objection. 
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I pray and seek prayers 
f l J^\ £* ^Ul j 

Muhammad Farooq,may he be forgiven 
Sha'ban al-Mukarram 1399 AH 
Utraon,llaahabad 




